Abstract: Rossport is a small, sparsely populated rural area in the West of Ireland. Over the past seven years, some of its residents have been engaged in a struggle against the building of a gas pipeline through their locality by multinational corporations, including Shell and Statoil. Their struggle has garnered opposition and support within Ireland and internationally. This paper takes the story of Rossport as the starting point for a broader discussion of epistemology within political geography. Drawing on the work of Walter Mignolo, in particular his ideas about 'border thinking' and the 'decoloniality of knowledge', it argues that Rossport offers the possibility for a redeployment of postcolonial thought within political geography.
Ireland -had refused, despite a court order, to stop obstructing the construction of a gas pipeline through some of their lands. The Rossport Five, as they became known, remained in jail until September 30, 2005, for 94 days (see Fig. 1 ). Despite their release, the campaign against the construction of the gas pipeline -known as Shell chun Sáile or Shell to Sea -continues. Despite these protests, the construction of the gas pipeline also continues.
Insert Fig 1. about here
This paper focuses on the lead up to and the aftermath of the imprisonment and release of the Rossport Five, and raises broader questions about why and how political geographers should engage with this story, unfolding in a remote part of Ireland. The question of why may be quite obvious. Rossport matters, because it is a dispute about ownership and use of natural resources; because it illustrates the threats posed to local communities by a powerful coalition of state and capital; and because, as a consequence, it raises questions of scalar politics and power. In this way, Rossport is part of a longer tradition in geography that focuses on place-based conflicts and struggles (for some recent examples, see Davies, 2005 Davies, , 2006 Perreault, 2003; Watts, 2004a; Zaup, 2008) . The question of how political geographers should engage with this story is, perhaps, more difficult to answer. In this paper, I suggest that the story of Rossport offers the possibility for a redeployment of postcolonial thought within political geography. While political geographers engage with the postcolonial, their analyses most often focus on the postcolonial as a bounded temporal and spatial state (see, for example, Tan, 2007; Power, 2001 , Ramutsindela, 2001 , Christopher, 2009 , Sidaway, 2003 , or apply postcolonial analyses to the new imperialism of the US (see, for example, Slater, 2004; Sparke, 2005) 1 . The potential for an expanded understanding of postcolonial theory in political geography and geopolitics has been articulated by Robinson (2003) , but her powerful argument has yet to make a significant impact on the discipline. In this paper, I suggest that a broader engagement with postcolonial thought offers new insights into the epistemologies of political geography, and new directions for the practice of political geography. The work of Walter Mignolo, a professor of literature and a key writer on Latin America, provides one such set of possibilities. In particular, Mignolo's attention to the geo-politics of knowledge -the spaces where knowledge is created, and the means by which knowledge is legitimated -offers a provocative challenge to political geography.
Mignolo's strategies for unveiling the geo-politics of knowledge are varied, but two are of particular relevance here. The first is 'decoloniality', which makes the place of knowledge production explicit. The second is 'border thinking', which explicitly works to link together those spaces and places that have been marginalised through the twin processes of colonialism and modernity. By applying these strategies to Rossport, we can move beyond the restricted uses of postcolonial theory in political geography, and identify new 'horizons of expectation' for the discipline.
THE PLACE OF ROSSPORT
Rossport is located in the Erris peninsula, a harsh and beautiful place (see Fig.2 ). It's exposed to the Atlantic Ocean, and endures strong winds, heavy rainfall, and long dark winter nights. It has suffered from depopulation, high levels of emigration, and marginalisation throughout the decades, from famine times to the current day.
Insert Fig. 2 around here
Robert Lloyd Praeger, writing in 1937, described Erris as 'the wildest, loneliness stretch of country to be found in all Ireland ' (1997: 195-6 It is a singular fact that the further you travel westward in Ireland, the more bountiful does nature appear to have been in heaping upon the country natural resources, and the less has been done by the hand of man to use and improve them (Foster, 1846: 218 A preliminary investigation as to the feasibility of dividing this commonage was carried out a few years ago. The matter was not, however, proceeded with as it transpired that the majority of the co-owners were not in fact interested in division (Dáil Éireann, 1978) .
And many of those directly involved in the current division in Erris, over the building of a gas pipeline, frame their involvement in terms of 'the love of the land and the love of the place' (Garavan et al, 2006: 27) .
ANATOMY OF A DISPUTE
Beginning in the late 1990s, Erris began to appear more regularly in parliamentary debates and national media reports. This was linked to the discovery, in 1996, of gas in the offshore Corrib field by Enterprise Oil. The Corrib field is located in the Slyne Basin, one of the four sedimentary basins to the west of Ireland that are a focus of exploration activity (Shannon et al, 2001 (Garavan et al, 2006: 7) . Planning permission for the pipelines associated with the project was granted in February and April 2002 (Shell, 2008 proposed, and SEPIL have just applied for planning permission for the new route (see Fig. 2 ). Locals opposed to the development frame their opposition in terms of safety and health. They claim that the pressure of unprocessed gas in the pipeline will be too high, that the pipeline will be too close to people's homes, and that the environmental effects of gas transportation and processing will be devastating to the place, people and wildlife. They want the gas to be processed offshore.
On the surface, these dates and events seem relatively straightforward. Yet, they mask the structures and networks of exploitation and solidarity and the threads of memory that underpin the many Rossport stories. The first is the alliance between state and capital. In the case of oil and gas exploration and production, 'Ireland has had the best fiscal terms in the world for exploration and production' (Indecon, 2007: 76) . In Ireland, the tax rate on profits from oil and gas is currently 25%, with no requirement for royalties or production bonuses, and with full write off of capital expenditure. In addition, corporations can sell oil and gas to the state at full market value (Allen, 2006; CPI, 2005; Indecon, 2007) 3 . Beyond these general fiscal conditions, the current government has brought its weight to bear to ensure that this specific development continues: it facilitated the compulsory acquisition of land for the pipeline by introducing new legislation; it enabled meetings between the developers, the Taoiseach The five men who were jailed became, on imprisonment, the Rossport Five, evoking memories of the Birmingham Six or the Guilford Four. Yet, the 'sound of the past' is not only linked to conflict and injustice, but it is also part of the emotional attachment to place. As Willie Corduff said, 'it's memories that are making us do what we're doing' (in Garavan et al, 2006: 15) . Those memories are materialised in a range of local initiatives concerned with preserving and keeping alive the stories of Erris 7 , and in the stories that people tell about the pipeline that draw on the past. As Caitlín Ó Seighin recounts, 'there is a local prophesy in a story that says a wave will rise at Glengad and sweep up the estuary. Now we believe that refers to gas' (in Garavan et al, 2006: 96) . This is taken up by Micheál Ó Seighin, who says:
people will still tell you locally that the last battle from some prophesy or other will be the battle of Ballinaboy. To me this is an echo of the awareness of people back to the Bronze Age time. An awareness that having a grip on a place is tenuous and can be destroyed. You can have an evil god like Balor who can destroy the thing and a Lugh Airgeadlámh isn't always at hand (in Garavan et al, 2006, 96) . 8 However, the past does not only become audible through the memories of the community. The other actors in this dispute -the state and the oil and gas exploration and development companies, in particular -also have memories; of past conflicts; past resolutions; past successes (see, for example, Bradshaw, 2007b; Davies, 2008; Wheeler et al, 2001 ). These memories also shape the events in Erris, though they are, perhaps, less audible than the sounds of the past for the protestors. For Mignolo, and for a growing number of Latin American theorists, the idea of modernity should never be delinked from coloniality. The modern world system is also and always the colonial world system, Mignolo argues, and coloniality is the 'darker' side of modernity. There is, he says, 'no modernity without coloniality' (Mignolo, 2007: 466) . For Mignolo, this raises significant questions about epistemologies, in particular the ways in which the tenets of modernity -variously described in terms of progress, development, emancipation and, especially, rationality -assume the rhetoric of universality. Mignolo challenges such universality through the introduction of his conceptualisation of body-politics and geo-politics. By bodypolitics, he refers to the embodied construction of specific forms of allegedly universal knowledge; while by geo-politics he refers to the importance of locating the construction of knowledge. All histories, and indeed all geographies are local; but only some have global designs. Modernity has global designs, but in doing so occludes the geo-political location of its formulation (Mignolo, 2007: 463) . Anibal
Quijano describes this as the 'provincial pretense to universality' (in Mignolo, 2007: 493) .
Decoloniality makes the place of knowledge production explicit. In arguing The Rossport Five and their families and supporters reiterate that this is not a struggle about money and individual gain, a perspective that is difficult for multinational companies, and indeed many in contemporary Ireland, to understand.
These very different approaches to the value of resources came into regular conflict.
For Mary Corduff , the Shell world view is that:
money is the answer. Profit is all. People or environment doesn't come into the equation. Money for them is all and they'd nearly think how could it not be money (in Garavan et al, 2006; 36) . The short description of Rossport residents as not wishing to divide commonage may well be anaethema to the property owing obsession of contemporary Ireland (Dáil Éireann, 1978) . However, the exchange in the Irish parliament gave an insight into a way of life based on co-operation and mutual aid, rather than individualisation and private profit.
Yet, to argue that Rossport needs to be seen as a struggle to protect a traditional way of life falls into precisely the trap that Mignolo outlines. ''Tradition', he argues, 'is not a way of life that pre-dated 'modernity' but an invention of the rhetoric of modernity' (Mignolo, 2007: 472) . The practice of difference, of fundamental importance to the rhetoric of modernity, was spatialised, first placing modernity in opposition to located 'barbarians', and next placing modernity in opposition to located 'tradition'. The 'barbarians' of Rossport, the people 'holding up the gas, holding up progress' (Philip McGrath, in Garavan et al, 2006: 106) , even when redefined as the keepers of tradition, are always articulated in terms of the rhetoric of modernity. In this way, modernity -in the form of modern rationality -is 'engulfing and at the same time defensive and exclusionary' (Mignolo, 2007: 451) . 'had little understanding of community politics and simply interacted with local elites (or families within elite groups), lacked transparency in their determination of oil spill severity and compensation rates … and used cash payments as a way of attempting to purchase consent' (Watts, 2004b: 22) . Modernity at work, in Nigeria and in Ireland, is exclusionary, defensive, and engulfing, and it can only exist and be maintained because of the domination of others (Escobar, 2007: 184) .
Where decoloniality refers to making explicit the body-and the geo-politics of knowledge, border thinking offers a way to move beyond mere identification.
Mignolo comments that one of the key problems with the rhetoric of modernity is its effect on those 'who are not lucky enough to be in the space where time and history move forward' (Mignolo, 2007: 467) . Border thinking links together those marginalised spaces. In doing so, it is both epistemological and ethical (Mignolo, 2000: 68-69) . It is epistemological because it highlights the limits to modernity and the obscured body-and geo-politics of global designs. It also allows the connections between different experiences of exploitation to be explored (Mignolo, 2007: 498) . As
Mignolo comments:
what each diverse local history has in common with others is the fact that they all have to deal with the unavoidable presence of the modern/colonial world and its power differentials (Mignolo, 2007: 497) .
It is ethical because it is not concerned with imposing -by implicit or explicit forceone vision of society over others that differ. Rather, border thinking connects these common experiences and uses them to create a new, pluri-versal basis for knowing (Mignolo, 2007: 497) .
How might the story of Rossport illustrate decoloniality and border thinking?
The first relates to the ways in which the protestors used knowledge as a weapon, seeking out the rhetoric of modernity in the gas development project 9 . Micheál Ó Seighin was sceptical of the original plans, yet uncertain of his own position. 'I did see as a geographer that what they were doing was wrong, utterly stupid', he said, 'but maybe they knew more than I did' (in Garavan et al, 2006: 66 (Castree, 2004) or the 'convergence spaces' of global justice movements that are place-based though not place-bound (Cumbers et al, 2008: 192) . In these various ways, the protestors work to unveil the rhetoric of modernity. In the process, they create the conditions for the kind of border thinking suggested by Mignolo -a way of recognising the distinct 'spaces of experience' of places around the world, marked by their distinct experiences of modernity and coloniality, and linked by their desire to build a different world.
PUTTING ROSSPORT TO WORK IN POLITICAL GEOGRAPHY
In their recent editorial, the editors of Political Geography wrote of the need to 'kick political geography further toward a 'global perspective' (O'Loughlin et al, 2008: 2) . My concern is with their idea of a global perspective. While I appreciate its underlying sentiment, following Mignolo and Khatibi I wish to suggest that the global perspective may not be the most appropriate aspiration. Instead, I propose that political geography aims for 'an other perspective' (Mignolo, 2000) , and I argue that the story of Rossport offers one such perspective.
I want to start with the epistemologies of Rossport within the context of political geography. How might we place Rossport? Is it a resource conflict? Is it an environmental movement? Is it an uplifting account of transnational advocacy? In many ways, Rossport could be used to illustrate all of these approaches. As a resource conflict, it provides an interesting illustration of critical resource geographies that centres such an analysis in the European Union, albeit at the western periphery of the EU (Hayter et al, 2003) . It has been analysed as an environmental movement by a variety of sociologists, interested in understanding Rossport as yet another iteration of protests fuelled primarily by environmental concerns (Leonard, 2006) . Within the discipline of geography, it was used for building networks of transnational advocacy when a number of IBG speciality groups signed a letter of protest against Shell's involvement in the development. In this way, Rossport became yet another site of protest against Shell sponsorship of the RGS. In all of these instances, Rossport has the potential to be an intriguing case study, particularly if such a case study highlights the layers and levels of connections and complexities -what Gearóid Ó Tuathail has described as 'thick geographical knowledge ' (Ó Tuathail, 2003: 654) . However, the case study as currently constituted in human geography serves a different purpose.
While in a small number of instances, particular cases 'have become the focus of so much research they've become iconic' (Castree, 2005: 541) , those cases are most often 'global' cities, home to global geographers. Most often, cases are used to illustrate theory at work, by providing the 'case study from another place' (Simonsen, 2004: 526) . In this way, there is an obvious conflict between the complex ways in which human geographers theorize place, and the ways in which they put those places to work. If Rossport is to be a case-study, then it needs to be understood not as an exemplar of a particular theoretical position, but rather as a complicated and entangled place with its own 'spaces of experience' and 'horizons of expectations'.
Rather than forcing the Shell to Sea campaign into universalist theoretical frameworks that fail to take account either their body-or geo-politics, this approach highlights the local geographies of theory-production. In this way, Rossport becomes a study of the scalar geographies of politics and political action -this inversion, for political geography, represents a form of border-thinking.
In Rossport, everyday life has been drawn into practical politics (Smith 2005: 37 ). Yet, the catalyst for activist politics is a potent combination of fear and anger, underpinned by a desire for justice. The stories of the Rossport Five are suffused with fear: fear of a loss of livelihood, and fear of a destruction of a community and a way of life, particularly through some kind of potential environmental catastrophe. They also narrate the ways in which fear becomes transformed into anger, and how anger itself is transformed into action. This anger is palpable. Caitlín Ó Seighin comments on the 'contemptuous manner' that the judge used (in Garavan et al, 2006: 84) , while
Philip McGrath spoke of how locals, following the compulsory acquisition orders, 'probably had more temper against them then. A bit of anger was getting up then' (in Garavan et al, 2006: 105) . Brendan Philbin, meanwhile, said of Shell that: 'they have instilled an anger in families that won't be forgotten for long a many day' (Goldman Environmental Prize, 2007b) -that sense of anger was intensified following the imprisonment of the Rossport Five. Geographers are again beginning to flirt with emotion -with fear and angst, with awe and love, with worry and loss (Davidson et al, 2005: 2-3) . Many of these emotions, particularly love and fear, are present in the narrations of place that form the basis of the Rossport struggle, and make sense within a longer geographic tradition that attempts to understand the relationship between people and the places they inhabit. Yet, in the nascent recognition of the place of emotions within geography, anger still struggles for recognition. Anger 'is still, more often than not, evaluated negatively in Western thought ' (West-Newman, 2004: 191) . This is clear within geography, and within political geography, where anger is suspiciously missing from the narratives and the analyses that make it into print 11 .
While Keith's call for angry writing is often cited (Keith, 1992) , a broader engagement with the geographies and politics of anger is still absent. Yet, anger is central to the protests at Rossport; and requires ethical and epistemological attention.
In another context, West-Newman comments that anger 'enunciates and justifies demands for justice and restitution; it confronts threats to survival and well-being' (West-Newman, 2004: 204) . 'An other' thinking, within political geography, recognises the validity and importance of anger, and sees anger as a collective experience and expression, rather than as an individual failure. It also sees anger as crucial to social transformation, rather than only about individual self-awareness.
Taking the anger of Rossport seriously requires political geographers to engage, more directly, with emotional geographies, particularly those related to conflicts and disagreements over place and over resources.
Anger has been identified as important to 'dialogues of indigenous rights' (West-Newman, 2004: 190) , and this also suggests another direction that Rossport groups with ancestral and often spiritual ties to particular land, and whose ancestors held that land prior to colonization by outside powers, and whose nations remain submerged within the states created by those powers (Shaw et al, 2006: 268) .
While it is clear that many people in Erris have a strong tie to the land and the place, it is more difficult to prove an ancestral link, and almost impossible to assert the people of Erris as a submerged nation within the Irish state. In other words, many people in (Mignolo, 2007: 450) . For the Rossport Five, the land they fought for could not have a monetary value -its value was measured in memories and attachments, and fear and anger was the motivation for its preservation. '[I]t wasn't about money… we weren't used to money. We managed without money', Willie Corduff insisted (in Garavan et al, 2006: 44) . 'I might as well die here with Shell as to go. Because I would die anyway if I had to leave with the memories I have of here' (in Garavan et al, 2006: 18) . Border thinking -an other thinking -seeks these links between places that are fundamentally, albeit differently, marked and scarred by their experiences of coloniality through modernity. Rossport, as a location for anti-colonial activity, as a site of common ground with Indigenous geographers, as an entangled case-study, and as a place of emotions, creates the possibility for new 'horizons of expectation' within political geography (see Fig. 3 ). 
Insert

